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Alexander of Macedon’s life as narrated in the Alexander Romance was inserted early
in historiographic works in East Slavic. One of the most innovative details was the
inclusion of the visit to Jerusalem of Alexander of Macedon in the First Book, following
the wording found in the chronicle of George Hamartolos, an episode he had borrowed
from Josephus. More surprising was the later interpolation within this interpolation
of a part of Epiphanios of Salamis’ treatise De Gemmis, precisely the part describing
the robes of the high priest in the Jewish temple and its relation to the filiation of the
tribes of Israel. Neither addition was accidental, and their resonances echoed loudly
in the limited literary corpus in Kyivan Rus’ dealing with sacred kingship. The pres-
ent article explores the functionality and instrumental use made by Kyivan scribes
of the figure of the Macedonian king and his special relation to the chosen people of
God. It was by means of these additions that Alexander acquired exclusively in East
Slavic the special status of a king whose deeds are key in the salvation of Israel and
of all Christianity.

The title of the present article requires some explanation. The visit of Alexander
of Macedon to Jerusalem is the most innovative and surprising addition to the
first translation, or rather version, of the Greek Alexander Romance (AR) into
Slavic.! It is innovative in terms of the place where it was inserted, the texts
used in building the interpolation, the differences between the variants of this
first East Slavic version,? and the resonances this particular visit had in other
key works of East Slavic letters from a very early time. It is worth remembering
that Alexander of Macedon was, for a long time, the only hero from Antiquity
familiar to Kyivan Rus’ scribes. The reasons for this cultural appropriation lie
in the conception of Alexander as a king linked to the history of the people
of Israel, which is not to say that he was regarded exactly as a biblical king.

1 The Alexander Romance is a text widely edited in all its Greek versions, as well as in its
Slavic ones. For a full list of the Greek version, see C. JouanNo, Naissance et métamorphoses
du Roman d’Alexandre : domaine grec, Paris 2002. I have used as the base Greek text in
this article the one prepared by R. SToNEmMAN published in 7/ Romanzo di Alessandro, Milan
2007. As for the Slavic versions, I only focus on the variants of the first East Slavic version
in the present article, and their editions are specified in notes below.

2 The second Slavic version of the Alexander Romance was produced much later, most likely
in the Balkans, from a different Greek version.
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Nevertheless, he was considered a prominent figure in the eschatological
Christian view of the world that the scribes adopted for the newly converted
polity of Kyivan Rus’, mainly thanks to his role in the famous episode of Gog
and Magog, as interpreted by Pseudo-Methodios of Patara and recorded by the
Kyivan scribes in the Povest’ vremennykh let (PVL), sub anno 6604 (1096).
Aside from Pseudo-Methodios’ Apocalypse, the knowledge of Alexander of
Macedon in Kyivan circles was supported by some biblical references and by
Josephus’ Antiquities of the Jews. It is probably within this messianic tradition
that the translation of the AR finds its way into Kyivan historiography.

Alexander of Macedon is only mentioned directly in the Bible once, in the
First Book of the Maccabees (vv. 1-10), and only as a reference to how the
unfair Antiochus Epiphanes came to reign over the Jews:

After Alexander son of Philip, the Macedonian, who came from the land of Kittim,
had defeated King Darius of the Persians and the Medes, he succeeded him as king.
(He had previously become king of Greece.) He fought many battles, conquered
strongholds, and put to death the kings of the earth. He advanced to the ends of the
earth, and plundered many nations. When the earth became quiet before him, he
was exalted, and his heart was lifted up. He gathered a very strong army and ruled
over countries, nations, and princes, and they became tributary to him.

After this he fell sick and perceived that he was dying. So he summoned his
most honored officers, who had been brought up with him from youth, and divided
his kingdom among them while he was still alive. And after Alexander had reigned
twelve years, he died.

Then his officers began to rule, each in his own place. They all put on crowns
after his death, and so did their descendants after them for many years; and they
caused many evils on the earth.

From them came forth a sinful root, Antiochus Epiphanes, son of King An-
tiochus; he had been a hostage in Rome. He began to reign in the one hundred
thirty-seventh year of the kingdom of the Greeks.?

The opening of the historical First Book of the Maccabees holds Alexander
to a certain extent responsible for the fate suffered by the Jewish people in
Syria after Antiochus IV Epiphanes becomes king in the year 175 BCE and
subsequently commences an aggressive campaign for the Hellenization of his
realm. The crisis builds until the year 167, when Antiochus starts the radical
Hellenization of Jerusalem, sacking the Temple and forbidding the observance
of Jewish customs. That year, the Revolt of the Maccabees takes place (1 Mac-
cabees 6, 1-4). In this account, the sole responsibility of Alexander is having
left on the throne the ancestor of king Antiochus Epiphanes.*

3 The translation into English of all biblical passages is given according to The New Oxford
Annotated Bible of the New Revised Standard Version (NRSV), 5th edition, Oxford 2018.
4 The other indirect connections of Alexander to stories narrated in the Bible, either with
respect to Gog and Magog (Ezekiel, Apocalypse), or the theory of the Four Kingdoms
(Daniel), are more widely established only in later literature, from the time of the Second
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The special relation of Alexander and the Jewish people is very much an
invention of Flavius Josephus in his Antiquitates ludaicae. Josephus wrote his
last and longest work probably around the year 90 CE, once he had installed
himself in Rome after having witnessed the destruction of Jerusalem by Titus
twenty years earlier. By the time Josephus had written his magnum opus, Ti-
tus had ascended from general to emperor and had become Josephus’ patron.
The Antiquities of the Jews was primarily intended for non-Jewish readers. It
is a history of the Jewish nation, from the times of the Creation to Josephus’
own time. The work draws heavily on the Septuagint, as well as on writings of
Greek and Roman historians. It is within this context, and due to the author’s
insistence on showing to his Roman public the superior antiquity of the Jews
by comparison to the Greeks, that he includes the visit of king Alexander the
Great to Jerusalem. This visit is recorded in Josephus’ Antiquities in chapter
8 of Book 11 (§ 304-346). According to Josephus, Alexander intervenes in
a local conflict between Sanaballetgs, a king sent by Darius to Samaria, and
Jaddus, the High Priest of the Temple of Jerusalem, regarding an arranged mar-
riage of Sanaballetes’ daughter to Jaddus’ brother, thus contravening the rules
concerning marriages with foreign (non-Jewish) women. This conflict can be
framed within the bigger context of the clashes between Samaritans and Jews
at the time. Sanaballet€s soon changes sides when he sees that Alexander has
defeated Darius in the battle of Issus. While Alexander is besieging Tyre, he
asks the Jewish High Priest to send him reinforcements, which Jaddus refuses
to do, in accordance with a previous loyalty pact with Darius. Sanaballetes
enjoys the protection of Alexander in his own conflict with Jaddus but dies
before Alexander can actually enter Jerusalem. Jaddus, who had refused to
help Alexander before, is now terrified at the prospect of Alexander destroying
Jerusalem, as he had previously done with Tyre. Jaddus orders sacrifices to be
made to God and, according to Josephus (§327):°

KATOKOIUNOEVTL 8¢ petd TV Buaiav €pxnua-
TIOEV AUTER KATA TOUG UTvoug 0 Bedg Bappeiv
KO OTEQAVODVTOG THV TIOAV Avoiyelv TOG TU-
Aag, kai ToUg pév BAAOUG Acukaig £0ORaty,
aUTOV &€ PeTA TRV lepéwV TOTG vopipolg oTo-
Aaig TrotioBat Ty UTAvTNo, pndév mpoodo-
KQvTag TeioeagBat Sevov ipovooupévou Tod
0€00.

But, when he had gone to sleep after the
sacrifice, God spoke oracularly to him in his
sleep, telling him to take courage and adorn
the city with wreaths and open the gates and
go out to meet them, and that the people
should be in white garments, and he himself
with the priests in the robes prescribed by
law, and that they should not look to suffer
any harm, for God was watching over them.

Temple onwards.

5 All quotations and translations of Josephus are taken from the edition Flavius Josephus,
Jewish Antiquities, Books IX-XI, R. Marcus (ed.), Cambridge, Mass. 1937. Here, see 472-3.
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The Roman historian further narrates the encounter of Alexander with the people

of Jerusalem (§ 331-339):

[331] 6 yap AAEEavEpOg £Tt TOPPWOEY (BWV TO
pév TARBOG €v Taig Acukaig €06ioly, ToUg &€
lepeig mMpoeoTWTOG €V TATG Buoaivalg auTwy,
TOV 8¢ dpylepéa €v TR LakivBivy Kkai diaxpu-
O OTOA{] Kkal €mi TAG KeWoAig €xovta THV
kidaptv kai TO xpuoolv £ auTig EAaoua, @
TO 100 B0l €yyéypomTo 6voua, TTPOCGEABWY
MOVOG TIPOCEKUVNOE TO BVoua Kal TOV ApXle-
péa mpwTOG Homaocaro. [332] v &¢ loudai-
wv Opol MAVTWVY U@ YWV Tov AAEavSpov
domacapévwy Kol KUKAWOOPEVWY alTov, ol
pév TG Supiag BaotAEig kai oi Aotmoi TolTo
ToIAoOVTOG KoTemAdynoav, kai SteBapbal
TQ BaoiAel ThHv Siavolav UnehapBavoy, [333]
Moppeviwvog 8¢ povou TPoaeABOVTOG aUTR
kai TuBopévou Ti SATOTE TPOOKUVOUVTWY
aUTOV AMAVTWY QUTOG TIPOOKUVIOEIE TOV
loudaiwv dpxiepéa; ‘ol ToUTOV, €imey, ‘Tpo-
oekbvnoa, Tov 6& Bedy, ol Tfi dpxiepwolvy
oUTog TetipnTar- [334] ‘Todtov yap kai kotd
ToUG UTivoug £idov év T® VOV oxfpaTt év Alw
TG Makedoviag TUyXAvwy, Kol TTPOG €UauTov
SlooKeMTopéV pol QG Gv Kpathoatpl THG
Aciog, TapekeAeVETO P PEAAEV GAAG Bap-
oolvTa Slapaivelv: alTog yap Hynoeobai pou
TNG oTpaTIGg Kol TAV MePOolV MOPASWOELV
apxnv. [335] ‘60ev GAAov pév oudeva Beaod-
pevog év TolauTrn oToAfj, ToiTov &¢ viv dwv
Kal TG Katd Toug UTvoug dvauvnobeig dye-
WE T Kati TTapaKkeAEVOEWS, vopilw Beiqg TopTf
THv OTpaTEiav TIEMOINUEVOG AXPETOV VIKNOEWY
Kai v Mepo®@v kataAboey Suvapy kai mave’
doa katd volv £0Ti pot mpoxwpnosw. [336]
Ta0T einwv mpog Tov Nappeviwva kai Seiw-
odpevog TOV dpxlepéa, TV lovdaiwv mapa-
BedvTwy, €ig THY MO Trapayivetat. Kai GveA-
Owv £mi TO iepOv BLEL pév TR Bl KaTA THV
To0 ApXlEPEWG UPRYNaLY, aUTOV &€ TOV Ap)le-
pE€a Kai ToUG iepeig aglompeng ETipnoev.

For when Alexander while still far off saw
the multitude in white garments, the priests
at their head clothed in linen, and the High
Priest in a robe of hyacinth-blue and gold,
wearing on his head the mitre with the
golden plate on it on which was inscribed
the name of God, he approached alone and
prostrated himself before the Name and first
greeted the High Priest. (332) Then all the
Jews together greeted Alexander with one
voice, and surrounded him, but the kings of
Syria and the others were struck with amaze-
ment at his action and supposed that the
king's mind was deranged. (333) And Par-
menion alone went up to him and asked why
indeed, when all men prostrated themselves
before him, he had prostrated himself before
the High Priest of the Jews, whereupon he
replied, “It was not before him that I pros-
trated myself but the God of whom he has
the honour to be High Priest, (334) for it was
he whom | saw in my sleep dressed as he is
now, when | was at Dium in Macedonia, and,
as | was considering with myself how | might
become master of Asia, he urged me not to
hesitate but to cross over confidently, for he
himself would lead my army and give over to
me the empire of the Persians. (335) Since,
therefore, | have beheld no one else in such
robes, and on seeing him now | am reminded
of the vision and the exhortation, | believe
that | have made this expedition under di-
vine guidance and that I shall defeat Darius
and destroy the power of the Persians and
succeed in carrying out all the things which
I have in mind”. (336) After saying these
things to Parmenion, he gave his hand to the
High Priest and, with the Jews running beside
him, entered the city. Then he went up to the
temple, where he sacrificed to God under the
direction of the High Priest, and showed due
honour to the priests and to the High Priest
himself.

Alexander receives several omens during his life, most of them anticipating
his future victories and conquest of the world. The idea of a dream in which
a king is spoken to and foretold a secure victory over his enemies is prominent
in the Hebrew Bible, and it might have been from there that Josephus took the
motif, as he is the first author who mentions this prophetic dream of God to
Alexander of Macedon. In the Hebrew Bible, it is typically the way in which
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the Lord communicated his wishes to the first kings of Israel, Saul and David,*
for example. The only other recipients of this type of meaningful dream were
usually the prophets themselves. This dream of Alexander, a creation of Jose-
phus, would eventually be incorporated into the first East Slavic version of the
AR, as well as into the broader Syriac Alexander tradition.

After offering sacrifices to God according to Jewish custom, Alexander is
taken to the Temple and shown by the high priest the Book of Daniel “in which
he [Daniel] had declared that one of the Greeks would destroy the empire of
the Persians, he believed himself to be the one indicated (337)” (¢v 5 tva
t@v Eljvov katolboery )y Hepodv apynv édniov, vouioos avtog elvar 6
onuoivouevog). Here again, it is Josephus who links for the first time the inter-
pretation of Daniel’s vision (Daniel 7, 8) to Alexander as king of the Greeks.
After that, Alexander

TPOOKOAECAEVOG EkEAEUOEY AUTOUG aTEl-
0Bal dwpeag &g Gv avtoi BEAwav. [338] Tob
&' dpxlepéws aitnoapévou xprnoacbal Toig
maTpiolg vopolg kai 1o €BSopov étog dvei-
OOPOV EIVal, CUVEXWPNOE TIAVTO. TIOPAKOAE-
oGvTwy &' alToV iva Kai Toug év BaBuA@vi kai
Mndiq loudaioug ToTg idiolg émTpéwn vopolg
Xpiioal, dopévwg UTEOKETO TOINOElV Amep
agloootv.

summoned them again and told them to ask
for any gifts which they might desire. (338)
When the High Priest asked that they might
observe their country’s laws and in the sev-
enth year be exempt from tribute, he grant-
ed all this. Then they begged that he would
permit the Jews in Babylon and Media also to
have their own laws, and he gladly promised
to do as they asked.

The protection granted by Alexander to the Jewish people, that some authors
have even labelled as a conversion of Alexander to the Jewish God, could be
seen as the fulfilment in his person of the prophecy of the Four Kingdoms ex-
pressed in the Book of Daniel (Daniel 2, 28-45, 7, 2-27 and 11, 3—4), a prophecy
that would be exploited as one of the testimonies of a Christianised Alexander
in the Middle Ages.

Whether the origin of this episode (the admission of Alexander to the Temple
and his protection of the Jewish people) is to be found in the legends circulating
among the Jewish community in Jerusalem since the conflicts between Jews
and Samaritans dating back to the second half of the second century BCE,
from where Josephus would have borrowed it, or was an original and genuine
product of his imagination, a viewpoint defended by Cohen,’ the episode, thus
narrated by Josephus, had a long repercussion. Aside from its inclusion in
rabbinic literature from the fifth century onwards and its presence in the Syriac

6 In fact, Saul is well aware that he no longer has the favour of God when he realises that,
despite his prayers, God does not appear to him in his dreams to instruct him on what to do
next; this is the reason why, after the death of Samuel, he is forced to visit a soothsayer in
order to enquire about what to do in his war against the Philistines (1 Samuel 28), where
his death and the death of his sons is foretold to him.

7 S.J. D. Conen, Alexander the Great and Jaddus the High Priest According to Josephus,
Association for Jewish Studies Review 7-8, 1982—83, 41-68.
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Christian Legend of Alexander (dated to the seventh century), it figures also
in two completely different works: the Excerpta latina Barbari and in the &
version of the Alexander Romance.®

The Excerpta Latina Barbari, also known as Alexandrian World Chronicle,
were originally written in Greek, probably during the seventh century, though
the sole surviving copy is a translation into Latin made in Gaul in the eighth
century. It includes material up to the year 392, but its final form was probably
achieved between 675-700. Its Alexandrine origin, the purported same place of
origin as the Alexander Romance, can only be deduced indirectly. In the case of
the Excerpta, said origin could be inferred by the consistent addition of “Con-
ditor” (founder) to the name of Alexander. The work is relevant to our study
for several reasons, aside from the references to Alexander analysed further
down. As Benjamin Garstad mentions in his introduction: “its Greek original,
furnishes an important link in the Christian chronicle tradition, marking a tran-
sition from the sparse and tabular Canons of Eusebius of Caesarea to the fuller
narratives of the popular world chronicles by John Malalas and his followers.”
As such, aside from the above-mentioned Malalas, key in the first translation
of the Alexander Romance into East Slavic, the Excerpta are also relevant in
Slavic due to their relation to two relevant works of Byzantine historiography
whose translations into Slavic have been long attested: the Chronicon Paschale
and the Ekloge chronographias of George the Synkellos.

In the Alexandrian World Chronicle, the references to Alexander the Great
constitute, as Garstad puts it, one of “two instances of protracted narrative”
in a work dominated by long lists of kings, patriarchs, and Roman consuls.
The other instance consists of paraphrases of the Bible. The first reference to
Alexander in the Excerpta is to be found in chapter 6 of the First Book, after
the list of the kings of Rome:!°

8  Onits inclusion in rabbinic literature, see A. KLEczar, The Kingship of Alexander the Great
in the Jewish Versions of the Alexander Narrative, in: R. Stoneman (ed.), The Alexander
Romance in Persia and the East, Groningen 2012, 339-348. The mentioning of Alexan-
der’s entry into Jerusalem in the anonymous Syriac Christian Legend of Alexander, dated
to the seventh century, is particularly relevant since it is probably one of the texts used by
the unknown author behind the Pseudo-Methodios’s Apocalypse at the end of the seventh
century, who, nevertheless, decided to leave this visit out of his narrative.

9  B. GARSTAD, Apocalypse / Pseudo-Methodios. An Alexandrian World Chronicle edited and
translated by Benjamin Garstad, Cambridge, Mass. 2012, xviii.

10 GARSTAD, Apocalypse / Pseudo-Methodios, op. cit., 194-195.
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Post haec tradidit dominus deus regnum
terrae Romanorum in manus Assyriorum,
Chaldeorum, et Persarum, et Midorum.
Et tributaria facta est terra illa Assyriis,
et mansit Roma sine regnum, usque dum
suscitavit deus Alexandrum Macedonem et
conditorem. Iste quidem pugnavit contra
regem Persarum et superavit eum. Et tradidit
dominus in manum eius regnum Assyriorum,
et introivit in potestate regnum eorum, et
concussit civitates Persarum et Medorum,
et liberavit omnem terrram Romanorum
et Graecorum et Egyptiorum de servitute
Chaldeorum, et leges posuit mundo.

After these things the Lord God delivered
the kingdom of the land of the Romans
into the hands of the Assyrians, Chaldeans,
and Persians, and Medes. And the land was
made tributary to the Assyrians, and Rome
remained without dominion until the time
when God raised up Alexander of Macedon,
the Founder. He fought against the king of
the Persians and defeated him. And the Lord
delivered into his hand the kingdom of the
Assyrians, and he entered their kingdom in
power, and he overthrew the cities of the Per-
sians and the Medes, and he freed the whole
country of the Romans and the Greeks and
the Egyptians from slavery to the Chaldeans,
and he bestowed laws upon the world.

From this first mention, it is clear that Alexander, far from being a pagan king,
is raised and protected by God, and it is to Alexander to whom He delivers his
victories, as God does with other biblical kings. Alexander is mentioned several
times throughout the chronicle. The most relevant references for our present

study are in chapter 8 of Book I and chapter 6 of Book II:"!

Post hunc autem regnavit in Babyloniam
Darius Midus ille Alsami annos VI: fiunt simul
anni V milia CXXVIIII. Istum deposuit Alexan-
der Macedo et conditor. Fuit autem princeps
sacerdotum laddus.

Tunc Alexander Macedo et conditor,
postqueam legem poneret in Ellada et om-
nem Romanorum terram Syriam quoque
et Egyptum et partes Lybiae, tunc venit in
partes orientales et expugnans omnes civi-
tates et oppida gentium obsedit regem Per-
sarum Darium. Et tradidit dominus deus in
manus eius Darium et omnem fortitudinem
eius disperdit et omnem domum eius scru-
tavit.

Et dominavit Alexander Macedo et condi-
tor omnem terram Chaldeorum et introivit in
omnem fortitudinem Darii et legem posuit in
omnes civitates eius, et tributarii facti sunt ei
sicut proprio regi.

Ut enim condidit Alexander Alexandri-
am contra Egyptum, veniens in Hierusolima
domino deo adoravit dicens : Gloria tibi,
deus solus omnia tenens, qui vivis in saecu-
la. Fuit autem tunc in Hierusalem princeps
sacerdotum laddus. [...]

After him Darius the Mede, the son of Ar-
sames, reigned in Babylon for six years: al-
together this makes 5,129 years. Alexander
the Macedonian, the Founder, brought him
down. The High Priest was Jaddua.

Then Alexander the Macedonian, the
Founder, after he bestowed law upon Greece
and all the land of the Romans and Syria as
well and Egypt and parts of Libya, then he
went into the eastern regions and storming
all the cities and towns of the nations he be-
sieged Darius, the king of the Persians. And
the Lord God delivered Darius into his hands
and wrecked all his strength and searched
out his whole house.

And Alexander the Macedonian, the Found-
er, dominated all the land of the Chaldeans
and entered into the whole strength of Dari-
us and imposed law on all his cities, and they
became tributary to him as to their rightful
king.

For when Alexander founded Alexandria by
Egypt he came to Jerusalem and worshipped
the Lord God, saying, “Glory to you, Only God,
grasping all things, Who liveth unto the ages.”
The High Priest in Jerusalem was Jaddua. [...]

11 GARSTAD, Apocalypse / Pseudo-Methodios, op. cit., 214-217.
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Regnauit autem Alexander Macedo et con-
ditor post Darium Midorum Alsami filium an-
nos VIl : fiunt simul ab Adam usque ad finem
Alexandri conditori anni V milia CXXXVII, et
tunc Ptolomei.

In diebus vero quibus regnavit Alexander
Macedo et conditor, postquam superavit
Darium regem Persarum, et Porum regem In-
dorum et omnes gentes subiugavit a Caspi-
acas portas quae sunt in ortu solis usque in
exteriores terminos Eraclii qui iacent in ex-

Alexander the Macedonian, the Founder,
reigned after Darius the Mede, the son of Ar-
sames, for eight years: altogether this makes
from Adam up to the end of Alexander the
Founder 5,137 years, and then there were the
Ptolomies.

In the days when Alexander the Macedo-
nian, the Founder, reigned, after he defeat-
ed Darius the king of the Persians, he con-
quered Porus the king of the Indians and all
the peoples from the Caspian Gates which
are at the rising of the sun all the way to the

outer Pillars of Hercules which are in the out-
er regions of the west opposite Gadeira.

teriores occidentis partibus contra Garirum.

The Excerpta fully embed Alexander in the Christian history of the world, since
his victory over Darius is clearly interpreted as an act of God’s deliverance.
Proceeding from Josephus’ narrative, where Alexander sacrifices to the local god
of Judea because he suspects he is the one who appeared to him in his dream to
encourage him to conquer Asia, here the divine intervention is undeniable, as is
Alexander’s acceptance of him being the only God. More importantly for our
present analysis, in the Excerpta, the visit of Alexander to Jerusalem is placed
immediately after his foundation of Alexandria.

In Book II of the Excerpta, Alexander is again mentioned briefly in chapter 5,
entitled “The kings and Chronology of the Macedonians.” His name appears
in several lists of kings of Macedonia (“Alexander held all the kingdoms in
his power and joined them to the kingdom of the Macedonians. After Alex-
ander the Founder, his affairs devolved to his captains. And Philip the brother
of Alexander succeeded to the sovereignty of the Macedonians™ II. 5, 2-3)"2
and Persia (“Alexander the Macedonian, the Founder, brought the kingdom
of the Persians, which had lasted for 230 years, to an end and transferred the
kingdom to Macedonia in the time of the 112" Olympiad”, II. 5. 6).'* Chapter
6 is entitled “The reigns of the Macedonians and of Syria and the chronology
from Alexander,” and continues thus:'*

12 Alexander omnia regna tenens Macedonorum regno coniunxit. Post Aleandrum autem con-
ditiorem in principes eius rebus venerunt. Et Macedonorum principato successut Filippus
frater Alexandri. GARSTAD, Apocalypse / Pseudo-Methodios, op. cit., 252-253.

13 Alexander Macedo et conditor exterminans Persarum regnum traduxit in Macedonia regnum
permanentem annos CCXXX, sub olympiada centesima duodecima. GARSTAD, Apocalypse
/ Pseudo-Methodios, op. cit., 258-259.

170 14 GARSTAD, Apocalypse / Pseudo-Methodios, op. cit., 260-261.
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Alexander Filippi coepit regnare Macedo-
norum in olympiada centesima undecima,
omnia simul regna conprehendens et sub
Macedonorum iure redigens, per annos du-
odecim et dimidium. Obiit in anno ... relin-
quens post se principes Illl.

Filippum fratrem suum Macedoniae reg-
num, Antigonum autem Asiae reliquid
regnare, Filippum vocatum Ptolomeum om-
nem Aegyptum precepit regnare, Seleucum
autem quem et Nicanorem Syriam omnem

Alexander the son of Philip began to reign
over the Macedonians in the 111th Olym-
piad; he seized control of all the kingdoms
together and brought them under the law of
the Macedonians in the course of twelve and
a half years. He died in the ... year, leaving
four princes behind him.

He ordered his brother Philip to rule the
kingdom of Macedonia, Antigonus to rule the
rest of Asia, Philip called Ptolemy to rule all
of Egypt, and he commanded Seleucus who
is also known as Nicanor to rule all of Syria.

iussit regnare.

The Excerpta insert, immediately after the end of the rulers of Egypt, a list of
the High Priests of the Temple in Jerusalem, the sixth of whom is Jaddua: “After
him Jaddua the son of John. In which time Alexander the Macedonian and the
Founder, founded Alexandria. And he came to Jerusalem and worshipped the
Lord God, saying, ‘Glory to you, God, Who liveth unto the ages, Only Prince’”
(Post hunc laddus filius lohanni. Quo tempore Alexander Macedo et conditor
Alexandriam condidit. Et veniens in Hierusalem domino deo adoravit dicens:
Gloria tibi, deus, qui vivis in secula, solus princeps, 11. 6. 4),'> which mirrors
the above-mentioned reference in chapter 8 of Book | (Gloria tibi, deus solus
omnia tenens, qui vivis in saecula), but the observance of the uniqueness of
the Jewish God seems undeniable in both cases. As Garstad very aptly points
out in a note, the use of the term “princeps” to refer to God the Father could
theoretically translate the original Greek dpywv, a term used either to qualify
angels (Daniel 10, 13-21); Satan (Matthew 9, 34, John 12, 31, 14, 30, 16, 11);
or, occasionally, either Christ as Messiah (Isaiah 9, 6) or Christ as “prince of
the kings of this earth” (Apocalypse 1, 5).'¢

The entry into Jerusalem in the Alexander Romance

The Greek versions of the Alexander Romance that include the visit of Alexander
to Jerusalem are the abridged and fully Christianised &, dated to the end of the
eighth century or the beginning of the ninth, and the later y, a longer hybrid version
combining £ and &, probably compiled shortly after the former but before the tenth
century. Some authors, like N. Trahoulia, place the y version much later, possibly
in the fourteenth or fifteenth centuries.!” Additionally, the visit was also included
in all the later Middle Greek and Slavic versions deriving from both ¢ and y. In
both versions (the episode is copied from ¢ to y), Alexander’s visit to Jerusalem
takes place, like in Josephus, before Alexander’s second entry into Egypt (ch. 25)

15 GARsTAD, Apocalypse / Pseudo-Methodios, op. cit., 264-265.
16  GARSTAD, Apocalypse / Pseudo-Methodios, op. cit., 380, n. 310.
17 See C. Jouanno, Naissance et métamorphoses, op. cit., 441.
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but, unlike in Josephus, once he has completely defeated Darius, whose death
is narrated in the Romance two chapters before, in chapter 20 of Book IL."* In
all the versions of the visit to Jerusalem in AR, Alexander acknowledges, as in
the Excerpta, the existence of a true and only God (6 yop Ocog budv éoror pov
Oeoc 20, 4) and, perhaps more importantly, that his victory over Darius is clearly
the result of divine intervention (“And the Lord God delivered Darius into his
hands” Excerpta 1, 8, cited above)."” If compared with the version of Josephus
from which it clearly takes inspiration, at least two details are noteworthy, aside
from the inclusion of the motif of the spies: firstly, the anonymous author of these
versions of the AR does not care about the power struggles between Jews and
Samaritans, which were key to Josephus, and, secondly, unlike the narration in
the Antiquities, none of the companions of Alexander nor any of those present are
surprised by Alexander’s immediate recognition of the superiority of the Jewish
god. While in Josephus Alexander offers sacrifice to this god, without expressing
any desire for conversion, in this fully Christianised version of the AR he actually
enquires of the priest about the nature of the Jewish god.

In the later y version, chapter 24 of Book II narrates Alexander’s entry into
Judea: ?°

24, . Kai xotoAappavel Thv loudaiav yiv of
TIVEG GVTIOTIVOL BOUANBEVTEG EKTIEUTIOUGLV Ka-
TOOKOTIOUG, WG 8ABev TPEOPRELS €ival ToUTouG.
Tadta 8¢ Suwe oK £Aabev AAeEavVEpW. 2. Kai
TPOOTACOEL TIVAG THG MOKESOVIKAG PAAAYYOG
VEQViokoug Alav HOXIMWTATOUG €V Tf) TIOPOKEL-
pévn wapayyt £autolg dkovrioat. Oi 5 T Tpo-
otox0év avtod omoudaiwg EmApwaoav. 6L
YOp TO MoKeSOVIKOV OTIPOG EIG TO KEAEUOHEVOV
Umd AAe€avdpou. 3. Kai otpaeig mpodg Toug
KOTOoKOTEDOOI BOUAOHEVOUG EITEV- «OPATE, Ol
700 loudaikol €Bvoug TpEopelg, TG AvT' oU-
5evOG TR oTPATH MaKeSOVWY 6 BAvaTOG. driTe
oUv Kai TO oupEépov DIV TTpayuaTEE0BE. €YK
&€ TNV alplov éneAeboopal TPOG LUAG KAl WG
Th TpovoiQ SEKTOV TIPAgwW».

(1) On the way he reached Judaea. The Jews
wanted to resist him and sent out spies, who
presented themselves as ambassadors. But
Alexander was not deceived. (2) He ordered
some of the most warlike men of the Mace-
donian phalanx to ambush them in a nearby
ravine; they hastened to carry out their or-
ders. The Macedonian troops were always
swift to obey Alexander. (3) Then he turned
to the would-be spies. “See,” he said, “you
ambassadors of the Jewish race: death is as
nothing to a Macedonian soldier. Go there-
fore and do what is appropriate. | shall come
to you tomorrow and shall do whatever is
approved by Providence.”

18 Inthe ¢ version, the arrival of Alexander in Judea occurs in chapter 20, while Darius’ defeat
and death is narrated in chapter 18. In the y version, which follows the original division
into three books, the visit to Jerusalem is narrated in chapter 24 of Book II, with Darius’
defeat and death appearing in chapter 20 of the same book. The visit to Egypt that happens
afterwards (chapter 25) will be Alexander’s second visit in this version.

19 See Jouanno, Naissance et métamorphoses, op. cit., 378-381 for a full description of possible
sources and differences between the respective accounts in the Romance and in Josephus.
This quotation is taken from the critical edition of the ¢ version prepared by J. TRUMPF,
Anonymi byzantini. Vita Alexandri Regis Macedonum, Stuttgart 1974. The sentence is
repeated verbatim in the chapter 24 of the Book II (II. 24. 13), according to the edition of
the y version prepared by STONEMAN, I/ Romanzo, op. cit., 11, 198.

20 The Greek text is reproduced according to the edition of the y version prepared by STONEMAN,
1l Romanzo, op. cit., I, 196-198. The translation is from The Greek Alexander Romance,
R. Stoneman (ed. and trans.), London 1991, 169-170.
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(4) They went away and told their leaders:
“It would be best to save our skins and yield
to Alexander; otherwise there is no hope of
safety. (5) The Macedonian army is of super-
human nature. While we are afraid of death,
the Macedonians are not at all; they simply
despise it. (6) It seems to us that they make
death a matter of competition, so that you
would think it was actually a necessity to
them. The sons of Macedon surprised us in
aravine and poured arrows down like rain:
no sooner had Alexander given the orders
than it was done. (7) It was not their bravery
in the face of death that astonished us, so
much as their lack of expectation towards
death. If there is profit to be made as well,
no one will be able to resist them. (8) Well,
we have told you what we saw: now you can
make up your minds how to deal with Alex-
ander when he arrives; let all indecision be
put aside.”

(9) When the leaders had heard this, they
gave orders to surrender to Alexander. (10)
The priests dressed themselves in their
priestly robes and went out to meet him, to-
gether with a multitude of followers. When
Alexander saw them, he was frightened at
their appearance, and ordered them to ap-
proach no further but to return to the city.
(11) Then he summoned one of the priests.
“Your appearance is like that of gods,” he
said. “Tell me, what god do you worship?
I have never seen priests of any of our gods
dressed like this” (12) “We serve one god,”
the priest replied, “who made heaven and
earth and all that is visible and invisible. No
mortal man can discover him.” (13) “You are
worthy priests of the true god,” responded
Alexander. “Go in peace. Your god shall be my
god and my peace shall be with you. I shall
not treat you as | have done other nations,
because you are servants of the living god.”
(14) Then they brought quantities of gold and
silver to Alexander. He was reluctant to ac-
cept it. “Let these gifts, as well as the trib-
ute | decreed, be dedicated to the Lord God.
I myself will take nothing from you.”

Furthermore, some other details separate this later episode from the one
described by Josephus: here there is no mention of Jerusalem; of the High
Priest and his particular robes; of the Book of Daniel, which linked Alexander
clearly to the Hebrew Bible; or of the key role played by the dream Alexander
has in order to decide not to attack the Jewish people. In this later version, it
is the spies’ narrative that deters the Jews from attacking, or even defending
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themselves from Alexander, whose army is indifferent to death. Alexander is
apparently impressed by the appearance of the priests but is not following any
command directly sent by God, which had made him, in the Josephus version,
closer to the model of the biblical king.

The innovation in the East Slavic Alexander Romance

In the first version of the AR in Slavic, the East Slavic version inserted in the
chronicles, the episode of Alexander’s visit to Jerusalem is one of its most re-
markable innovations. The East Slavic version was initially made from a trans-
lation from Greek of one of the versions (either £, or the L recension deriving
from it) that did not include the visit of Alexander to Jerusalem. In contrast to
the later Greek versions mentioned above, the East Slavic version introduces
the visit to Jerusalem in the First Book, before Alexander defeats Darius, and
not in the Second, after the defeat and death of the Persian king. Furthermore,
the entry of Alexander into Jerusalem is included in most variants of the East
Slavic Alexander, but not in exactly the same way.

Although in one of the most popular versions, the first one edited by Istrin
in 1893, the digression consists mainly of only one interpolated text extracted
from Georgios Hamartolos’ Chronicon,?' in other versions, this is only one of
the texts used to describe, and possibly better understand, the interpolation of
the entry of the Macedonian king into Jerusalem. In other versions of the AR in
East Slavic, including the one present in the Troitskiy khronograph, edited by T.
Vilkul, the episode of the entry into Jerusalem is accompanied by an introduc-
tory text, extracted from the Apocalypse of Pseudo-Methodios of Patara, and
a concluding text of rather obscure origin about the cities and places conquered
by Alexander. In at least one other version, the second version of the Hellenic
and Roman Chronicle, another text — an epitome of Epiphanios of Salamis’ De
Gemmis —is used as an interpolation within Hamartolos, as a further explanation
of an item of clothing of the High Priest of the Temple of Jerusalem. The choice
and disposition of all these excerpts clearly betray an effort on the part of the
East Slavic scribes to connect Alexander of Macedon with the history of the
Jewish people. They also offer valuable information on the texts available and
the compositional techniques that were followed in Kyivan Rus’.

Aside from the number of texts used to build up this long and innovative
interpolation, there is at least one other important difference between all East
Slavic versions. The one in which the only text used is Hamartolos (the first
version of Hellenic and Roman Chronicle, as edited by Istrin) places it after
chapter 1.35, after Alexander has been to Memphis in Egypt and destroyed Tyre
in Syria. This is exactly where Josephus had placed it, because it is during the

21 The text corresponds to the majority of chapter 19 of the first book. It was published by
Istrin as part of his first redaction of the Aleksandriya (V. ISTRIN, Aleksandriia russkikh
khronografov, Moscow 1893, 38—43).
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siege of Tyre that Alexander requests that the Jews in Jerusalem help him, which
they refuse to do due to a previous non-aggression pact made with Darius as
subjects of the Persian empire.? This fact triggers the visit of Alexander to Je-
rusalem, initially to retaliate against the rebellious Jews, though later, when he
sees the priest, he changes his mind. In the other versions, however, the entry of
Alexander into Jerusalem is placed even earlier, before he starts his campaigns
in the Levant: that is, at the end of chapter 1.33, just after he receives the oracle
of Serapis after founding Alexandria;* this is more in accordance with the
chronology of facts offered by the Excerpta. In other versions (the Troitskiy
khronograph and the second version of the Hellenic and Roman Chronicle),
the text of the entry into Jerusalem, borrowed from Hamartolos, is preceded by
a text connecting the lineage of Alexander to Byzas, the founder of Byzantium,
and, therefore, to the Byzantine emperors (see Appendix 1):

And in this strange way, from that time the patronymic “Macedonian” was added
to his name. And he is called Alexander the Great, the very same Alexander who
commanded his army to get ready by the gates. And so he went to see the king
Byzas, in the city of Byzantium, a European country. He got himself into a small
boat and went to Byzantium. And there were very big gates. And Alexander was
victorious. And Byzas sent to him presents from the city and asked him to sign
the peace. And he granted it to him with the help of his brave soldiers. And this is
what happened after the death of Alexander. When his mother Olympias found out,
she left Macedonia. In a land beyond the sea the king Phol ruled Ethiopia. And he
sent a general of his, named Germanicus, to the sea in boats to bring her with him.
And following orders of the king Phol, he took her together with four* thousand
to king Byzas. And he married her. Rome. And thanks to her the princely line of
Rome was begotten from her.

Alexander took the presents from king Byzas and with the brave men decided to
abandon the city of Byzantium because he was thinking about king Darius and
the Persian land. And so Alexander took the route to the east. And crossing the
sea like leopards he arrived with his daring soldiers in the Syrian land, and in the
great Antioch.”

22 In the Troitskiy khronograph, as explained later, it is for the conquest of Antioch, and not
Tyre, that Alexander demands help from the inhabitants of Jerusalem.

23 T. ViLkuL, Aleksandriia khronograficheskaia v Troitskom Khronografe, Palaeoslavica 17/1,
2009, 165-210.

24 The original Greek text, chapter 9 of the Apocalypse of Pseudo-Methodios (GARSTAD, op.
cit., 28), speaks about idrovra yiliadog Aibiémwv; this is, thirty thousand Ethiopians, and
not four thousand. One of the possibilities for this confusion is the existence of a Glagolitic
intermediary text. In Glagolitic number 30 will be # (ri¢pg), the only other letter that repro-
duced the sound /g/ apart from % (raaroan), whose numerical value was 4, in Glagolitic. Four
is the numerical value of 11 in Cyrillic, and therefore if an intermediary Glagolitic could be
proposed, it could certainly explain this change. See A. A. Giepius — S. M. MIKHEEV, Nadpi-
si-graffiti tserkvi Blagoveshcheniia na Gorodishche: predvaritelnyi obzor, Arkhitekturnaia
archeologiia 1, 2019, 35-54.

25 Translation mine.
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This text, which reflects the beginning of chapter 9 of the Apocalypse of
Pseudo-Methodios of Patara, is one of the few examples in which Alexander
is forcibly converted into a half-brother of Byzas, the founder of Byzantium,
which therefore unites the lineages proposed by Daniel in his biblical vision.?

In these versions (the Troitskiy khronograph and the second version of the
Hellenic and Roman Chronicle), the visit happens before the siege of Tyre,
and therefore before Alexander requests troops from the Jews in Jerusalem,
who refuse to cooperate and trigger his anger. Initially, his visit to the city was
made in order to punish them for refusing him aid in the said siege of Tyre, and
therefore in this text something had to be added to justify the visit of Alexander
to the Judean capital. The scribe does not seem to have found any anecdote to
hand other than the impossible connection to Byzas, which he wrongly thought
to refer to a visit by Alexander to Byzas (in the original text it was Germanicus
who visited Byzas after the death of Alexander). He was clearly hearing bells
but did not know where from.

In order to record the very visit, absent from the f version that was used as
the base text for the first East Slavic translation, the entry of Alexander into
Jerusalem is taken word-for-word from the description given by Georgios
Hamartolos, a motif he himself had taken from Josephus. Hamartolos describes
the reign of Alexander in chapter 19 of the Book I of his Chronicle.” The text
by Hamartolos constitutes the second building block of the East Slavic narration
of Alexander’s entry into Jerusalem.

It is not, however, exactly the same interpolation in all the variants of this
first East Slavic version. The narration starts a few lines into chapter 19 of
Book I of Hamartolos:

26 On the genealogy of Alexander, and its relation to the Syriac tradition, as well as his role
as saviour of the world described by Pseudo-Methodios, see S. Torres Prieto, A Hellenic
Emperor at the Kievan Court: Alexander the Great and Apocalyptic Kingship in East Slavic
Historiography, Ruthenica 15,2019, 45-65.

27 According to the edition prepared by Carl de Boor, this is chapter 19 (Georgii Monachi
Chronicon, C. de Boor (ed.), Leipzig 1904, 25, 13-39, 10). In Migne’s PG, however, the long
chapter 19 of De Boor’s edition corresponds to chapters 17 (IZepi wijg fooiieiog Aleédvipov),
18 (Ilepi tijs orolijc tob dpyiepéwq), 19 (Ilepi tijc Pocilicons Kavidkng), 20 (Ilepi tav
Ppoyuavov), 21 (Iepi Znpav), 22 (Ilepi Baxpwv), 23 (Ilepi Xoidaiwv), 24 (Ilepi Bpetavdv)
and 25 (I1epi Aualovwv) (PG CX, 68-81). The East Slavic interpolation corresponds in De
Boor’s edition to 26, 5 and finishes in 33, 5, and in Migne’s edition corresponds to chapters
17 and 18, finishing a few lines before the end of chapter 18. The East Slavic text is adapted
from the text provided by Istrin in his edition (see supra n. 21), without accentuation. This
translation from the Greek Hamartolos is mine.
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And having taken Tyre,

he sent ambassadors to
the Jews, requesting help
against the Persians. They
did not agree to his request,
because they were subjects
of Darius, with whom they
had signed a pact, so they
could not fight against him.
Alexander was enraged and
went against the Jews.

But when he saw Jaddus
dressed in his priestly
garment, as he had seen in
his divinely inspired vision,
a believing Alexander went
in awe to meet him.

The redaction of Hamartolos, though very close to Josephus, differs in a couple
of relevant points. In Josephus’ account, both Jaddus and Alexander had dreams
(mvog) where theoretically the Lord “talks” to both of them: in the case of the
High Priest telling him to adorn the city and not be afraid, and in the case of
Alexander telling him to cross the sea and conquer Asia. In Hamartolos, a much
later narrator, the dream has been changed to a divine vision or revelation (xaza
Oeiav drordivyiv), which only Alexander receives. The East Slavic version
uses the same wording sXima Wicporeniens.

A detailed description of the robes of the High Priest (which Migne’s edition
marked with a new chapter) commences here, after which Hamartolos will
recuperate the narration by Josephus:?®

"Hv yap 6 dpxiepelg émi
To0 TaAatol TolalTy OTOAR
KOOUOUHEVOG. IS PN HEV
HuEévvuto, ToiT éoTiv
{HATIOV TIEPIKEXPUOWUEVOV
ATO KEWOARG péEXPL TTOS WY,
Kot Jwvn mepledwvvuto

€K IOPYUPAG Kal

Buooou kai bakivhou kai
XPUOOD TIEMOKIAPEVT Kati
TEPIKEKAAAWTILOPEVNV. TIEPT
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H BB BO A[)XHGP'EI/I H NAABH
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OYKPALLIACMBH. TTOANPhEH
WEBAAPALLECA. ECTh Ke
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H BHecA H B AKOYHPA

H 3AATOMB HCMELLIPEND

H OYKPALIEND. BB WCKPHATH
K€ HMALLE NPHLLBHNbI,

For the priest was clothed in
a robe of old [time]. He was
clothed down to the feet,
and the cloth was covered
in gold from head to the
feet. And with a sash made
of purple and fine linen

and hyacinth and gold and
beautifully embroidered and
adorned. Around the rim
the tunic had pomegranates
embroidered all around it,

28 Hamartolos lifts all his detailed description from the Book of Exodus. In LXX, the detailed
instruction of God to Moses on how to make the priestly robes appears in chapter 28, while
an almost identical description of the final robes is given in chapters 36 and 39.
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and little golden bells
were stitched in-between.
“And they made,” as they
say, “on the hem of the
undergarment below

little pomegranates as of
a flowering pomegranate
tree, from blue and purple
and scarlet and twisted
linen. And they made
bells of pure gold and

put the bells on the hem
of the undergarment all
around between the little
pomegranates.” And they
wore under another tunic
of fine linen of hyacinth
and purple and scarlet and
gold and interwoven with
all colourful adornments
going down as far as the
knees, and with a similar
sash to fast tightly the most
important, which is called
shoulder-strap or ephod.

It is very probable that here lies the reason for the whole East Slavic interpola-
tion, and the subsequent interpolation in the second version of the Hellenic and
Roman Chronicle. The mentioning of the “ephod,” a problematic term in the
translation of the Septuagint, seems to be of particular interest to East Slavic
scribes of later versions. The term ephod seems to describe at least three dif-
ferent realities in the Hebrew Bible: first, a priestly garment — maybe initially
a simple linen tunic that was later applied to the shoulder-strap used to hold
the breastplate — which only the High Priest of the Temple of Jerusalem could
wear with the twelve stones, which represented the twelve tribes of Israel;
secondly, maybe some sort of self-standing idol figurine, perhaps cast in gold,
that was kept inside the temple; and, thirdly, a small box or coffer where the
twelve stones were kept and perhaps carried. To complicate matters further, the
Septuagint is inconsistent in rendering the term into Greek: it was translated as
émawuis, something worn over the shoulders, a shoulder-strap, particularly in
Exodus® and Leviticus.*® It was calqued into Greek as épotd/épmd in Judges®!

29 Ex25,7;28,461215;29,5;35,927;,39,278 18 192021 22.
30 Lev 8,7. There is one only exception in 1 Samuel (1S 21, 10).
31 Jud8,27;17,5; 18,1417 18 20.
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and Samuel.*? It was seldom translated as iepazeia, priesthood, in Hoseas 3, 4;
as woonpng, long robe, in Exodus 28, 31; or simply as orol#, robe or cloth, in
the Second Book of Samuel and the First Book of Chronicles.*

While many things could be said about the different times and environments
of composition of the Pentateuch (which includes Exodus and Leviticus and
where clearly the Greek érwuic was preferred), by contrast to the time and com-
positional context of the historical books (Judges and Samuel where the calque
is used), what might be more relevant for our present purposes is that, regardless
of which type of object was referred to, or indeed how it was translated, it was
always something closely connected with priesthood and oracular divination.
This is clearly the part that interested Hamartolos, judging from the contents
of the rest of Book I, and also what possibly interested the East Slavic scribe
who decided to lift the text and insert it in the narrative of the life of Alexander.
It is more than possible that the Slavic scribe, as indeed Hamartolos himself,
recognised the repeated passage in Exodus about the priestly robes that had to
be made for Aaron, according to God’s instruction to Moses, but failed to find
in the text of the Septuagint the term “efod” that Hamartolos just equated with

the érwuis. The text continues thus:

510 kai AkUAag Emevbupa
auTO KEKANKEY, €V () Kal
ETIEMOPTIOUV 0OPSEOVUXES
KO’ EkATePOV TMV

WHWY, XpUoiw dokiuw
TiEPLEXOUEVOL, Kai BAAOL

1B’ AiBol, peyédet kai
KAANEL SloEPOVTEG Kal
avepwrolg SuomdplaTol,
oiTiveg €mi oTiywv &’
EKOTEPWOL TIPOOKEIpEVOL
Kal WoaUTWG XPUoQ
Slakpatoupevol kai Tplada
AiBwv ToUG oTixoug £xovTa
Baupaoiov T XpApa TOig
opmoatv égeaivovTo.

O pév yap mplTOG

oTixoG £ixe capdovuya,
Tomadiov, oudpaydov, 6 &
delTepog GvOpaka, faory,
oanetpov, 6 8¢ Tpitog
Alyupov, Guéduatoy, axatn,
0 6¢€ TéTapTOg XPUGONBOY,
ovuyxtov, BnpUAALoy, Kai €v
Tdot ToUToIg TTOTPIaPXQV
£YKEKOAQTITO TA OVOUOTA,
£kaaTou AiBou i6lov
£x0vToG Bvopa (UAGPXOU.

TEMB U AKOYAAN TONAHTOMY
HMENORA, € HEMOYKe

MPHPBOK ACHN BBILLIA CAPBAONHX
HA WEOI PAMOY, 3AATOM
PHCTHIMG TIPHKORANNA
WIOYTS H HHA KT KaMENiH,
AOBPOTOR PABAMTHH H PAKOMB
HEAQOYMIBHHA, HAKE YEThIPMH
CTHXHH WBATOABI MIOAOKENH

M TAKO 3AATOM MPHIORANHH,
M TPOHLLA IKAMENBHA

CTHXHH HMYLIA, YHOANO

HEICOE CTAKANHE 3pALIMME
IABAALLIECA. PBEBIN e
CTHXHH HMYLIIE CAPAONHICS,
TOYMBIAZB, HIMAPATA.
BTOpbIH Ke AN(I)?AICC’I;,
WCBNUAB U CAMCJ>HP’I>. 'I“)G'I‘TH
e ACrOYPHND, AM"scTo4>oyN'z>
H AXATHNB. YETRE)THIN XKe
4>yycot\oc}>owb, HNYXHWHD,
BHPHAHWNB, H HA BCEXS TEXB
NAT(IAPKOB HMENA NATHCANN,
HA ICOEMBKAO IKAMENH CROE
MO0 HMA CTAPBHLINNE

POAY.

Wherefore, due to Aquila, we
call this one upper garment
(émévdupa), unto which were
pinned down onyxes encased
in excellent gold from both
shoulders, and twelve other
stones, noteworthy in size
and beauty, and not easy
for men to procure, which
are disposed in four rows on
either side and fastened to
it with gold, and the triad of
stones that the rows have
revealed to those who have
seen them to have been

of an astonishing quality.

So then, the first row has
sardius, topaz and emerald,
the second one carbuncle,
lapis lazuli and jasper, and
the third ligurion, agate and
amethyst, and the fourth
chrysolite, beryl and onyx,
and in all of them engraved
the names of the patriarchs,
each stone should carry the
name of the chief of each
tribe.

32 1S2,1828;14,3;22,18;23,69; 30, 7.

33 2S6, 14 and ICh 15, 27.
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And this is the point where the second version of the Hellenic and Roman
Chronicle inserts, without transition, in all manuscripts but one (A) the text
of one of the Greek epitomes of Epiphanios of Salamis’ De Gemmis, which
will be discussed below. In the other versions, the text continues according
to Hamartolos. In the second version, a heading “About the ephod” is added
afterwards, precisely affer Epiphanios’ and before the rest of the text of Hamar-

tolos’ interpolation.

OUViiv 6€ TR £poUd
TEPITUNHO OTIOAURNG HEV

TO pfikog Kai oTBapfg To
£0pog TETPAYWVOV TIEPI

TO 0T 00¢, TOig aUTOlG 6¢&
[olg kai T6 £po0d] kA
SinvOiopévoy, dmep dn Kai
auTO £BpaioTi pév époud
[kai pweoowv] wvopadeto,
EMNVIOTL &€ Adytov Kai
SNnAwolig mpoonyopeveTo, &I’
00 6 866 uEAOUGI TIOAEETV
viknv mpodnAov poEAeyev.

BbICTb Keé ¢ NHMB W G(J)Y,A,'B
OYAOMOIC'L NAADL BB BbICOTHI,
A NMAADb BB U_II/IPI/INOY, NA
YG’T‘I)I?I/I OYPAbI NA I'I?'bCGX’b,
KB TBMK B NeMKe H G,0,0YA'I)
,A,OBPO’I‘OIO OYIC?AUJGN’I), TCH
GOY,O,YA’I) GE‘)’BHCICMH 0,66CH
NA?I/ILI,AG'I‘CA, EAAHUNCKBI

K€ CAORECNOE IABAENNOE
Nf}?l/ILI,AG'I‘CA. TEMB 0\{80
BI"s XOTALUHMB BOERATH
I/IHI'IOS'E,A,I/I'I‘I/I I'IP'EAII\BAAA
FAALLA

And it will be joined to the
ephod by a square piece of
cloth the length of a span
and the width of a span
around the torso, the beauty
of which will wonder. [About
the ephod] This is indeed
what the Hebrews call
ephod or phoessin, and the
Hellenes call an oracle or

a command, through which
the god announces the
foreseen victory in war to
those destined.

And this is the point of the ephod: to foretell the military victories to those
chosen by God. It should not be forgotten that this is still part of the digression
introduced by the East Slavic scribe in connection to Alexander. Did he infer
that this is what caught the attention of the Macedonian when he saw the High
Priest in Jerusalem and entered the Temple? Did he mean that Alexander man-
aged to conquer the Persian empire, which he had not yet done in this account,
because he could “ask” the ephod when he saw it in Jerusalem, and he was

subsequently victorious despite being pagan? The text of Hamartolos continues:

T00QUTN YOpP K TV &V
aUTE MBwv AméoTIABEV
avyn, pnmw TAG oTpateiag
KEKIVNUEVNG, Kai HAALOTO
To0 adapavtivou AiBou
onpaciag molodvtog, We TR
TANOEL TUYXAVELY YVWPLIHOV
TO TIOPEIVAL TOV DOV €ig
£mikoupiav alToiG. &V Héow
Yap gixev womep doTépa
ONOXPUOOV Kal EKOTEPWOEV
auTol opapdaydoug Exovtag
Ava £€ EyyeypappEvag

TaG Swdeka YUAAG TOD
lopanA, &v 8¢ TQ petagl
TV 800 opapdydwv Aibov
adapavTa. fvika yodv
£peAlev O iepelg EmepwTAV
TOV Be0v, €déapel aUTo év T

EMWMIdL KoTO pécov

TOAHKO BO COVLIMMB
HA NeMiKe ICAMENEMB
BAHCTAALLIECA 3APA, HE 0Y'BO
ROEMB MOARHILLMMCA, NAYE
AAAMANTHNOY KAMBIKOY
3NAMEHIA TROPALHIO, RAKO
TEMB pA3YMETH nvoy?eNTe
BOEMB, AA BOYAETH BOr's

¢ NHMH NA TOMOLYIb. MOCPEAH BO
HMALLE SB'ESAY BCH0 3AATOY,
WEATOABI K¢ €10 H3MOPArAbI,
HMOY'LLIA CTHXH WISAHOAHLI

Mo LLIECTH, NAMHCANNA Rl
ICOABN'E IMARTE. MEKAY Ke
WEOH0 H3MAPATAY KAMbIKS
AAAMANTHNB, €PAA 0Y'EO
xg’mme Hep'BH RBNPOCHTH
BTa, NPHBA3BIRALLIE

And this is so because from
those stones, and especially
the hardest one, shines
brightly a beam that makes
a sign, whenever a warrior

is on the move, so that he
can find out in advance
about how God is going to
help them in war. In the
middle of the pectoral there
is a star of solid gold and it
has emeralds on each side
on top of each of which are
engraved the names of the
twelve tribes of Israel, and
between those two emeralds
there are diamonds. Well,
whenever the priest is about
to address a question to the
god, he fastens
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BBNPOCB BNHMAA HCTHHNO
naYe NA AAMANTHNS KAMU'S,
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ARAEMB XOTALIAA BbITH.
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TO KKPOROMPOAHTIE. ALjle AH
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BrY. H K T'EMB BAXY
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ALJI€ AH P'N'BRB HMB BbICTD,
NUYTOKE HMB BbICTh W
TEXB ARAENTH WRBTORALLE,
NH BIKTHMB WicpoRenieM,

NH 1PopvecTRHEMD TEMB

H CAOYA’Z; BUA'BRD NABKD

it down with the shoulder-
strap in the middle of the
torso and placing his hands
underneath places his palms
fully inside the wooden box.
Whence they said that Saul
turned to the High Priest
because he wanted to know
in which order to go quicker
to war: “Place your hands
together and lift the ephod.”
And thus he questions God
about the future turning to
the ephod by putting the
question exactly and most
particularly towards that
adamant stone, which alters
its appearance from divine
intervention, and those
alterations will reveal visibly
the fate of the people. And
so if it becomes black, it
means death, if red, blood, if
white it foretells peace with
God. Because before these
letters were made from

the purest metal and each
melted according to how
the alphabet was instructed
to the Hebrews, so that
when the priest questions
the Lord and puts on this
ephod and asks him, right
away after crying out to

the divinity the manifested
instructions start to roll out
wisely the agreement or
disagreement of God. That
is, if there is a question

and a sentence according

to God’s knowledge, the
manifestation only will be
yes, if it happens that they
are against his knowledge, it
is cried out that the signals
say no. Therefore, in all
instances the responses

of the Lord through those
manifestations come out
carrying his forecasts, if in
all respects the honoured
ones are devoted to him. But
if he is irritated with any of
them, then he will respond
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PPAMOTAMH ¢ThIMH BXiH
MPURETB HSOWBPASHCA
RAICOKE HMALLIE BKie MMA,

1c MOHCEWRH PAA. A3B €CMb
ChbIM. c¢ W ER'BH HEM3PEveNNO
NAPHLIAETCA. WIATS BO €A

TO W NHX'B, AA R3bIKOMB
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BO €CTh YETBIPMH CTOYXHH,
T'EMB H PETREPOrPAMOTHOYTO
€ro PAKOTb. NAPHTIOTb iKe €ro
CAMApANe ABBH MopBH ke
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HPH’I‘?A PETBIPEMD CTHXTAMD
BbICTh, W NEMro:Ke BCAPECKAA
OYCTABAENA BbILLIA, HXKe
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WEAATALLACA, H BB ¢TAA
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MPOTHROY' 3EMAH, HAKI/IN’Z;(J)’Z;
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exKe MPOTHROY WIHIO.

H BAXOY HNA BHAHMA H HHA
e PAZOYMBRAEMAA.

nothing to them through
these manifestations,
neither through divine
revelations nor through
prophecies.

Whence it is said that when
Saul saw the camp of the
allophyles and was afraid
and his heart was greatly
dismayed. And he inquired
of the Lord, but the Lord did
not respond to him, neither
by his dreams, nor by his
manifestations not by the
prophets, in neither form
did he respond. So then Saul
says to his servants: “Find me
the woman ventriloquist.”
And on his head he wore
the golden band and the
diadem and the turban, in
whose golden plate over

the forehead, it is written

in sacred letters the name
of God, exactly as it was
revealed this divine name

to Moses when he said:
“I'am who I am.” Though this
[name] is ineffable among
the Hebrews, they deliver

to them saying it by means
of their language, and write
it by these four elements,
for this reason they say it
with the tetragram, among
the Samaritans they call it
iavé, and among the Jews
aeia. And the priestly robe
carries these four colours

as a symbol of these four
elements, of which all things
are composed, of which the
High Priest is the mystic and
the symbolic carrier into

the sancta sanctorum, by
means of which he appeases
the creator and lord of the
universe and all things below
it. Because the fine linen
corresponds to the land, and
the blue hyacinth to the sky,
and the purple to the water
and the scarlet to fire.

And for all the other things
that occur, there are also
names.
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TAKO BO U CIKMNTA
CBHABTEANAA RHOY'TPb OY'E0
MOKPORB HMBIALLIE, H W
HCTKANNBIX HCTIPECTPENA

| OYCTPOENA. WEO Ke BALLIE
MPATIPYANO, APYTOE Ke
YPBMHNO, HAW BB YE€PRH
WMOTENO. MAlcnmﬁ'z, CROE
KeATENNeE, BOY'C'A e HMBIALLIE
CROH B'BABI vispasfb.

IAKE BbICTH W veThIpeN
CTOYXHH HMOY'Th MPHTYA.
HBO HAKHNOB KB AE)ORH
MPHAOKEND, TPBMHBIR Ke

HAW ¥PBEHI0 WYPBBACHD

KB WINERH MPATIPY AHOE

K€ IABAAET MOpE. ;ro BO
MUTOVETh KBXAY, W Hem ke
TAKOROE 7PBRAEHHE smume'rb.
BOYCB e BB 3¢MAH, v\i NerKe
BO MPO3ABAETh, HEO BT
1epEWMB W BCAKBIA KPACOTBI
WBABYEND, AA CA AHAHE
PHAAT, CAMBMB Ke HGP’EA
NAfy‘?H, IAKO AA MOAOBAETH
ALLIFO OYICPACHTH.

For example, the tabernacle
of the Tables of the
Decalogue is embroidered
with gold inside and outside
and has a cover of a cloth
richly woven in a geometric
design of multiple colours.
Because there is purple, and
rosy, and scarlet-dyed and
hyacinth-like and the fine
linen is white-coloured as
the skin. And all of these
stand for the four elements
that, as | said, were obscure.
Therefore, the hyacinth
resembles the sky, and the
rosy and the scarlet-dyed
the fire, and the purple
reveals the sea (since that
one produces the shell

from which this colour is
obtained), and the fine linen
the earth, from which it is
said it grows. And so God
prescribes to these priests
in all sorts of ways the order
that the believing multitude
should comply with, and
shows these priests in which
ways it is necessary to lead
your life and prescribe the
rule of virtue in it.

After this long explanation about the ephod and its uses, Hamartolos paraphras-
es, occasionally copying some sentences word-for-word, the paragraphs in Book
XI of Josephus’ Antiquitates relating to the visit of Alexander to Jerusalem:*

34 Initalics in the English translation is the text that, in the original Greek, coincides word-
for-word with the text by Josephus above.
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TV €vavTiwv UTIOCXOUEVOV.
fvika yap TAV Kotd Mepo®@v
Slevoolunv oTpateiav, Kai
OUK €TOAPWY 814 TO Péyedog

TAKO H NbINE BB TAKOROH
WAEKAHN W CAARE Of
,A,OB})O,A,’BTG/\I)N'BH

IPACOT'E 10 OYIEPACHTH.

M ¢ NPOTHMH HepBH

H PAACIOMOY MNOKECTRY
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H pasAHTHe W HNEXD
IA3BIKBI CBTROPHED
APXHEPBH BB cTpBTENIE NA
MBCTE MOCHBHB ¢TA, UABKE
NPECPACOTA U,flcsbNAA
IPACOTA PABAHTNAA RHAHMA
BbILLA. BUABRD AWAH
M3AAAETA A/\GKCAN,A,‘)’Z;

BB PH3AX B'BABIX, ¢pBem

Ke NPBACTORLINMB BB
BOYCHN'EXB, peKiue B
FIBACNAX', ¢'B BEAHKOMD
PHNOMB WBAOKEUCTRUEMD

| A'BIOTOI0, APXHEPBERN Ke
BB AKHNO'E U BB 3AATE
IKPACOT'E, H NA MAAR'E KHAAPL
HMOY'LIA, M 3AAThIN Né"NGM’Zx
NAATB, NA NEMXKE W BiKie
MMA NATMHCANNO, IAKOKE
feveNo BbICTD, M0 AHUBNBMB
BRUABNIH Oy AHBHCA
AAGICCANAP’L M ¢ ICOAECHNLLA
CIKOPHRD U nmme,a,'z, EAUND
NMOKAONHCA B0 HMENH.

H APKHEPBA AOB3A, KO HeH
B APXHEPEWMD HropEH
€AHNOIAACNO €10, LIBAOBALLIA.
u,?eM'L Ke CoYPheIChIM

H NIPOTHMB 0 AHBHELUHMCA,
KP'B,A,H'I‘HCA MNALUHMB
PHRCTRIH ANEICANAPOR'S

[ ﬂApmeNMm CTPATHIY' NATe
PHANBLLACA M NEMOA0BALLIA
NA AAelccAN,A,pA, 3AN¢

FAIO MIPOCTELL MOKAONHCA

H WRBLA A/\GKCAN,A,P’Z;.

Thus clad in those garments,
and among other priests
and the people of the city,
shining forth in honour and
glory, the High Priest was
clearly visible and, standing
in that place, inside the
exceeding beauty of the
temple, was revealed to

the eyes. (331) For when
Alexander while still far off
saw the multitude in white
garments, the priests at their
head clothed in linen, with
great order and solemnity,
and the High Priest in a robe
of hyacinth-blue and gold
ornament, wearing on his
head the mitre with the
golden plate on it on which
was inscribed the name

of God, when Alexander,
panic-struck, asked about
that foreign god, and,
leaping down straight from
the chariot, he approached
alone and prostrated himself
before the Name and first
greeted the High Priest. (332)
Then all the Jews together
greeted Alexander with one
voice, together with the High
Priest sincerely came against
him, and surrounded him,
but the kings of Syria and
the others were struck with
amazement at his action
and supposed that the Ring’s
mind was deranged. (333)
And Parmenion, the general,
very surprised and vexed
asked for what reason he
kneeled throwing himself
down before his subjects,
Alexander said, “It was not
before him that I prostrated
myself but the God whom he
serves and who promises
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AAGICCANAP’L Ke, BB
PHRCTRHUIA CH npnnm’f
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OYIKPACHR'B, NA ﬂ‘mcm
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aid against one's enemies.
Because when | was thinking
over the military campaign
against the Persians and

| did not dare to challenge
the greatness of their
sovereignty, this God
appeared to me in a vision
represented as this High
Priest and he instructed me
to have courage and told me
how to achieve my purpose
diligently: that is how | will
end the rule of the Persians.
And that is the reason why
seeing this one in these
robes and remembering
what | saw in that dream,

| kneel before this one when
| see him.” When he said
these things to Parmenion,
one of his generals, he
greeted the High Priest

and, accompanied by other
priests, entered the city

of Jerusalem amidst the
welcome offered by the Jews
with much merriment. The
scribes brought up the Book
of Daniel which included
the prophecy about him, in
which the prophet foretold
how it was deemed that
someone from Macedonia
will be apt to conquer the
kingdom of the Persians.

He took great pleasure on
hearing this and became
exceedingly glad and went
into the temple to sacrifice
to the God as the High Priest
instructed, and this High
Priest and all the other
priests moved against the
Persians honoured with

all possible dignity and
decorated profusely and
brightly the temple.

The paraphrasing of Josephus stops here. Some differences between both texts
are clear: any mention of the shrine of Zeus in Macedonia is suppressed, and Al-
exander is acclaimed by the people of Jerusalem and all the priestly class. Then
an obscure anecdote is added about a Jew who joins the army of Alexander and
condemns publicly the employment of necromancy to try to foresee the future:
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KHABI KKe NA BpANb ¢3
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MchMqu;, BOPATH H AOB)B
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PAAH BHHBI PHATBIKNO
MPESBIBAKTD B Nero.

H WRBLIA BABXOBB, MOKCA3AA
NA TITOY, PAA. ALjle Ne
MOABHKETCA MTA, NPEBLIBATH
NA TOMB MBCTE BCEMB.

Ale AH BBCTABLUM HAMPEAH
MOAETHTb TO NPOvh HTH.
ALJ¢ AH BBCMATD MOAETHTb,
K’LCIQOP'B BB3BPATHTHCA.

H ce Mocomaxs cAbILLARD W
BABXBA, CKOPO AOYKB CROM
MpHNece, OYCTPBAN NTOTOY.
TBMB BABXORD OYARTORAR
CH COYLIMM BB BAA3NH ToH
PABOTHH. I'IP'I'HM’Z) BB poyiih
MpBTRY NTY, Mocomaxa
TAKO PEYE. ¥TO PAAM HA MA
INBRAETECA SAOBBCNHLH.
ICAICO BO H CHH NTA CROEMO
CMCNTA Ne MPONOR'BAY LN,
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MPHLUAA, BORALIHCA, A He
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Mocomax. v ce peKR K HHMB,
MOCPAMHLLIACA BeH S'BAo.

Some Jews joined the army,
among which there was one
named Mosomachos, a man
of extraordinary character
and an accomplished
archer who, when he was
marching on the way to
Babylon, took complete
hold of a soothsayer who
used birds, and asked

him the cause of people’s
need of endurance. And

the magician responded
holding a bird that if he
waited without moving, then
all things continue to be
profitable, but that if they
are forced to fly forward,
they move forward, and if
backwards, they go back
again. When Mosomachos
listened to all these things,
he threw an arrow at the
bird. The magician, angry at
those things, grabbed with
his hand the dead bird and
said to the those subjugated
by this deceit: “Why on earth
are you complaining to me,
you miserable people?”

And Mosomachos replied:
“How therefore is your lot
announced beforehand
without knowing this magic?
Because if it was possible to
know in advance the threat,
wouldn't you leave this
place right away in fear that
Mosomachos could kill you
with an arrow?” And when
the others heard him, they
were all severely ashamed.

At this point, the East Slavic versions continue with either chapter .34 (Alex-
ander in Egypt visits Memphis) if the long Hamartolos interpolation was added
after chapter 1.33, or chapter 1.36 (first exchange of letters with Darius) if it
was added after chapter [.35. If they added this interpolation earlier, those very
same versions add at the end of chapter 1.35 another brief text that sometimes
is entitled as “On the cities” (0 rpapex in Hellenic and Roman Chronicle 2).%

35 rakoxe RO EC'BX'L P‘)AA’BX'Z; NAPEND BOCBATH W ACHIA H ﬂAM(JJH)\Hh\. H BP'B’I‘AN.I.h\ A0 CHICEAHIA BEAHKATO
WC’T“)OBA H ?HMA, H ICA)\AB‘)HI‘A. AOKE H A0 O\I'BAN’FI/II'A OYCTPGMAAIACA NA BbCTOYNbIRA [‘PAAI)I AKbI
A€BB HAH PGL].II/I AGWHAP'I;A'L NGOY‘K‘)OTHMNH BB’BFL. AOBA S])ALLINA BbCXHTHTH. TAKD e BALLE H Cb
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Curiously, later versions of the Greek AR — for example, version y — include
between chapters 35 and 36 an extremely brief account of Alexander’s passing
through Syria.?

The second interpolation in the second version

The long interpolation within the Hamartolos interpolation in the second ver-
sion of the Hellenic and Roman Chronicle is not, however, an unknown text
in East Slavic. It is one of the epitomes of the short tractate of Epiphanios of
Salamis (c. 310/320-403), De Gemmis. Though originally composed in Greek
(Empaviov émioxomov Kdmpov mpog Aiédwpov émiockomov Topov mepi tdv
1" Mbwv év toic aroliouoic tod Aapwv Pifliov, usually shortened to Ilpog
A16dwpov),” the text in its entirety has only been preserved in Latin,*® Geor-
gian,* and — putting all the surviving fragments together — possibly in Armeni-
an.* The tractate seems to have been written to Diodoros of Tarsus (d. before
394), the influential and controversial bishop and theologian, shortly before his
death.*! The tractate, written apparently in response to a petition from Diodoros
to Epiphanios, consists of four main sections: first, an individual description of

HO 0Y'TPOBOY MACTHROY KB BCEMB. MOAOBEND MOYKBCTROMB 3BEPH. PPAALI BO BIHMAIX He BEAALLE
KeNbl 0 ABTHH HO H3BHPAIA W NHXB BORA. TOHMALLIE €5 COBOK A BPANL. A BB FPAAS MOCAANHKHI
CBOA MOCAKKARA. OY HWEXB K€ FPAAD AAND BIHMAIN BCA BO BCGACHAIN TPENETALLE. CABILLALIE CAORO
ero. The text is provided according to Vilkul’s edition (ViLKUL, op. cit., 191-192). On this
particular text, see. T. VILKUL, Prolog v Aleksandrii Troitskogo Khronografa. Tekstologiia
i geografiia, Slavistica Vilnensis 60, 2015, 35-49.

36 Tatiana Vilkul has analysed extensively Alexander’s entry of Jerusalem according to Hamar-
tolos, which she understands as a “control text” that can shed light on the relations between
chronography and chronicles, see T. ViLkUL, «Vshestvie v Ierousalim» Aleksandra Make-
donskogo. «Khroniika» Georgiia Amartola v «Aleksandrii Khronografichnii», Ukrainskii
istorichnii zhurnal 5, 2011, 162—178.

37 This is the title provided by Robert P. Blake in his own edition. See note 42.

38 This text was already edited by Foggini in 1743, and it has been reprinted in PG 43, 321-366.

39 The Georgian and Armenian versions were edited and translated by Robert P. Blake, together
with the Coptic fragments edited and translated by Henri de Vis and published together as
Epiphanios De Gemmis. The Old Georgian version and the fragments of the Armenian
version, London 1934. T deeply thank Nina Garsoian for her insightful comments on the
translations from Greek into Armenian in this matter.

40 On the complex and rich Armenian tradition, see M. SToNE, An Armenian Epitome of
Epiphanios’s “De Gemmis,” The Harvard Theological Review 82/4, 1989, 467—476. 1 thank
Jost Gippert for directing me to this article.

41 Blake noted in his edition (op. cit. xiii) that it must have been written before 394, the year
when Epiphanios visited Jerusalem and presumably gave a copy of it to Jerome, who renamed
the tractate as De Gemmis and quoted it profusely in his own commentary on Isaiah. As there
is no reference to the Origenist crises of 394 (when Epiphanios formally requested from John,
bishop of Jerusalem, the condemnation of Origen and his teachings) and their subsequent
escalation, it was indirectly assumed, at least by Blake, that it was written before that year.
This argument, however, becomes flimsy in view of the fact that two of the most significant
works by Epiphanios, the Ancoratus (375) and the Panarion (376) were actually detailed
refutations of Origen’s teachings that Epiphanios regarded as heretical. In his anti-Arian
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each stone on the breastplate of the High Priest (humeralis in the surviving Latin
text), as it was commanded by God to Moses to make for Aaron (Exodus 28);
second, a description of the order in which the stones needed to be arranged;
third, the allegorical interpretation of the stones in connection to the twelve
tribes of Israel; and, finally, the hierarchy of the tribes.*?

In Greek, apart from scanty fragments, only two main epitomes have sur-
vived. The first (PG 89, 203—-304) covers mainly section one, and the interven-
tion of the anonymous epitomiser is not too disruptive stylistically; rather, he
shortened or abridged without much intervention in the text but left out almost
completely by summarizing heavily at the end sections two, three, and four. The
time and place of this epitome is unknown. It was also preserved in Armenian
(according to Blake’s edition, corresponding to Epitome B).

Anastasios of Sinai (d. post-700) probably had the original text in front
of him when he used parts of it in his famous Quaestiones et Responsiones.
Despite traditionally being called the second Greek epitome, it is really two
abridged excerpts intended to respond to two different questions: Questions 40
and 45 (PG 89, 585-589 and 595-597, respectively). Anastasios’ Question 40
is entitled 77 7jv 70 épovd, d1” 0 émnpcdta 6 iepeds 1oV Ocdv; (“What was the
ephod by which the priest put questions to God?”), and the answer, after quoting
Exodus and a passage by John Chrysostom, turns to Epiphanius’ description
of the gems (the first section of his tractate) in a more abridged form than that
of the anonymous first Greek epitome. Nothing is said about their properties,
their order on the breastplate, the relation of the stones to the twelve tribes,
or any hierarchy among them at all. Anastasios’ second question, Question
45 (identified wrongly by Blake as 46), is entitled [166ev oi Zoupopeiton iy
rpoonyopioy taivtyy éoynraoct,; (“From where did the Samaritans receive their
name?”), and, after a brief introduction, Anastasios quotes Epiphanios’ story
of mount Somoron and Semer, and how the name “Samaritans” means “cus-
todians,” an anecdote lifted from the fourth section of Epiphanios’ tractate (in
the Latin version, PG 43, 354-362). There is still another excerpt, also lifted
from Epiphanios’ fourth section of the tractate, to be found in Procopius of
Gaza, in section VI of his Catena on the Octateuch on Deuteronomy (Migne,
PG 87, 905-908) in relation to an explanation of mounts Garizim and Gaebal.*

views, he coincided with Diodoros of Tarsus, to whom he dedicated his tractate. De Gem-
mis is much more in line with the content of his other big work, ITepi uétpwv xoai oréGuwv
(On weights and measures), both belonging to what could be called biblical archaeology.

42 A translation of the full tractate into English from the Georgian version is available in
BLAKE, op. cit., 99-172, 183-193 (the lacuna of the Georgian is supplied by the Latin text);
the parallel translation of both Armenian epitomes, as well as the edition of the Armenian
texts prepared previously by L. Alishan, are given on pages 196-213.

43 Aside from the first one, that aimed at some form of summary, the other three can hardly be
called epitomes; they are summaries or paraphrases of very specific sections of the original
work by Epiphanios. Both excerpts in Anastasios are also found in Armenian, and this has
contributed to the idea that they jointly formed a second Greek epitome. But the use of only
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The one that interests us is the text extracted by Anastasios for responding to
his Question 40. This is the text that was inserted by the East Slavic scribe within
the interpolation of Hamartolos in order to explain the stones in the ephod. Even
more interesting, this text was previously known in East Slavic letters from the
very beginning. The Izbornik of 1073 included some of Anastasios of Sinai’s
Quaestiones, and among them this Question 40, which included the excerpt of
Epiphanios of Salamis (ff. 152v—154r).* There are minor alterations between
the text included in the Izbornik and the text included in the AR, which are
highlighted in Appendix 2.

Conclusions

This episode of the entry of Alexander into Jerusalem is very enlightening in
many respects but, as usually happens, it answers some questions and opens
others. It becomes increasingly clear that the Alexander Romance, despite the
fictional character of its Greek original, was probably considered as historical,
or at least pseudo-historical, in Early Rus’.* The East Slavic AR was itself an
interpolation within the Chronicle of John Malalas, and it is itself “interpolated”
by another historical work, the chronicle of Hamartolos. The reason for this,
of course, it is that he is perceived as being a biblical, or quasi-biblical, king.
In other words, Alexander would not have existed as early as we find him in
East Slavic historiography if it were not for Josephus and Pseudo-Methodios,
who had already appointed him saviour of the world by enclosing the impure
peoples of Gog and Magog. If Alexander had already entered the narrative of
apocalyptical eschatology via Pseudo-Methodios, with Josephus he enters the
history of biblical kings, or at least of the kings who are linked to the protec-
tion of Jerusalem and its Temple, all of whom are from the House of David
from Solomon onwards. It is almost inconceivable that Josephus’ Antiquitates
were unknown in East Slavic before the AR was translated and interpolated in
Malalas. The chronology of the inclusion of the visit of Alexander to Jerusalem
at the same point, more or less where it is introduced by Josephus, is key in
this respect.

one of its “parts” in East Slavic, unknown to Blake and other Armenists at the time, would
reinforce the idea that they travelled independently as parts of Anastasios’ work, and not
jointly as a second Greek epitome.

44 The Izbornik of 1073 has a complex codicological history, and at least three different fo-
liations. All particulars can be found in S. O. SumIDT, Svodnyi katalog slaviano-russkikh
rukopisnykh knig, khraniashchikhsia v SSSR XI-XIII vv., Moscow 1984, 36-40. The Izbornik
is available online at the site of the National Russian Library (RGB) here https://search.rsl.
ru/ru/record/01003546378. On the history of Epiphanios’ tractate in Russian literature, see
I. I. MAKEEVA, Istoriia knigi o dvenadtsati dragotsennykh kamniakh Epifaniia Kiprskogo
v russkoi pismennosti, Cyrillomethodianum 12, 1988, 67-74.

45 The chronicle of Georgios Cedrenos also recorded many of the episodes from the AR, from
the adventures with the Amazons or the visit to the Brahmans to his exchange with Queen
Candace.
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As discussed above, it is thanks to Josephus that Alexander enters the Tem-
ple of Jerusalem at all, thus fulfilling the prophesy of the Book of Daniel. The
idea of the anointed king who is victorious against his enemies thanks to the
aid received from God is also a key concept of biblical theology. So it must
have seemed to subsequent East Slavic scribes who situate Alexander’s visit
to the Temple even earlier in the order of his victorious campaigns, before
Egypt and before Syria. It must have seemed that winning over pagan land
without the help of God, as Alexander had done so far in conquering Greece,
is more or less acceptable, but making him victorious in the Holy Land before
acknowledging the existence of the only Christian God was out of the question.
The texts of the Alexandrian World Chronicle, which were also known in East
Slavic in their Greek versions, reinforce this idea of a converted pagan king
who is therefore victorious.

The episode of Alexander in Jerusalem also sheds light on the compositional
techniques used by East Slavic scribes. Despite what might seem a cumulative
random order, there is purpose, there is aim, there is choice, and there is narra-
tive. The version that uses only Hamartolos after chapter 1.35 is a translation
from the f Greek version. The others are in fact translations of the slightly later
so-called manuscript L sub-version, a variant of § that includes the episodes of
the water of life and the diving bell. So we have possibly two different Greek
originals, two sets of texts used for narrating the visit to Jerusalem (which they
have in common Hamartolos), and two different internal logics for the visit: we
have, in fact, two different interpolations, two different narratives that might
not be mutually dependent.

Alexander is clearly of interest to the East Slavic scribes, as he was for the
whole of medieval Europe, because he is a pagan king who becomes key to the
salvation of the world (Pseudo-Methodios dixif) and who can become victorious
if he converts and sacrifices according to the rules indicated by the priests. Very
tempting, for all. Alexander has to enter Jerusalem before defeating the Persians
not only because Daniel had already said so in his prophecy, but also because
he had to convert, even before entering Memphis and destroying Tyre, accord-
ing to some East Slavic versions. If Alexander had managed to defeat Darius
before entering Jerusalem, as the later version y of the Greek AR suggested,
what is the point? If a king can be victorious without converting, why would he
need converting? The admission of the existence of a true God before victory
is a sine qua non of any political theology, at least any in which Alexander
was deemed to be used as an example. In fact, the other version of the AR that
would become popular as fiction much later in East Slavic and early Russian
literature, probably translated from Serbian, has precisely that order of events:
a much later visit to Judea with the single aim of acknowledging the existence
of the true God by an already Christian Alexander. One could surmise that that
is also precisely the reason why the second East Slavic version is considered
literature, and this one is really not, at least not by the East Slavic scribes who
inserted historiographic narratives.
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And now some of the questions: why use Hamartolos if Josephus was prob-
ably available? Why dwell on the description of the stones that added nothing
to the narrative? Why include the final episode of Mosomachos taken from
Hamartolos that seemed to discourage, precisely, divination through material
objects? Why should priestly divination, which had been practiced by biblical
kings and clearly so impressed the Macedonian king, be relevant in an East
Slavic historiographic account? Many, if not all, of these questions remain
without answer.

What emerges more clearly, however, is the compositional technique used
by the scribes who keep adding, like Russian dolls, more episodes embedded in
other episodes, embedded in other episodes. It also reveals a profound knowl-
edge of all the sources available, of all their resources, from which they selected
and chose the text that says what they want to say without them saying it. It is
a technique as far removed as possible from the conventional and proverbial
author’s voice. As such, this syntagmatic compositional technique, in which
building blocks are added, deleted, or moved around, defies most attempts at
traditional critical editions. It seems East Slavic scribes were so modern in
their approach that one should really wonder whether Lawrence G. Tesler was
indeed the first developer of Ctrl + X, Ctrl + C and Ctrl + V.
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IE University
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APPENDICES

Appendix A: The lineage of Alexander according to Pseudo-Methodios’ Apo-

calypse, chapter 9.

The text of the Apocalypse from which clearly takes inspiration reads as

follows:*

9, 1. Teheutnioavtog Tolyapodv AAeS§avEpou
To0 <mpwTou> PaoIAéwg <EAMVwY> £Baoi-
Aevoav Avt’ aUTtol- ol yap €ynue moTéE. Xou-
ono 6¢& f) unnp alTol- AvéAuoey €v T oikeig
matpidi gig ThHv AiBlomiav.

2. BUZag odv O kTioag T© BulavTiov dméoTel-
Aev év T} BaAdoon TIPOG TOV DOA BaoIAéa Tig
AiBiomtiag Meppavikov TOV autod oTpatnyov
Kai eiprivevoe pet’ alTol, ypawog alT® mepi
Xouon0 TAG UNTPOG AAe§avdpou, OTwG Gv
aUuTAV AGBN £0uT® €ig yuvaika kai BactAsbon
avTnv.

3. Ae€hpevog olv DOA 6 BaotAelg T& ypap-
pota mopd To0 Meppavikod Kai Ewpakwg TAG
map’ aUTol @IAoTipiog kol Se§apevog Gyav
€0paveOn- dvéotn olv kai alTOG Kai cuva-
yoywv €§ 6Awv TV idkv Aiblomiag, AapBwv
&€ dua kal v Buyatépa avTod Xouond émo-
peL0e €ig BUTav éxwv ped’ éautod TplaikovTa
XIAladag AiBomwy. Kai €5e§iwbn Umo Tol
BUZo £§w <mépav> TG BaAdoong €v XoAkn-
50vI petd mAeiotng Bupundiag. ALSwke &€ Kai
Swpnuata mapmoAAa Toig cuvolaolv alTQ, Kai
€lofABe DOA €ig Bulav kol 6€6wke Kkal alTOG
@\oTipiag peydAag kol Swpedg peyiotog
KAt BOGIAIKNV peyahowuyiav.

4, Kai éAaBev BUTag 6 BaoiAelg THV Xouano
v Buyatépa DOA Baoihéwg AiBloiag &€ Ag
£TEXON aUTR Ouydtep, v kol wvopacev &
ovopaTt Tig moAéws Bulavriav, fiv kai éynue
PWUUAOG AppéAaOG BACIAEULG PWHNG:

1. So then when Alexander the <first> king of
<the Greeks> died, his four servants reigned
in his stead. For he never married. Chouseth
his mother returned to her own country,
Ethiopia.

2. Byzas, therefore, after he established
Byzantium, sent his general Germanicus by
sea to Phol, the king of Ethiopia, and made
peace with him, and wrote to him concerning
Chouseth, the mother of Alexander, how he
would take her as his wife and appoint her
queen.

3. So when King Phol took the letter from
Germanicus and observed the honors paid
by him and received them, he was quite de-
lighted. Accordingly, he himself arose, gath-
ered together <examples> of all the sights
of Ethiopia, and taking along his daughter
Chouseth as well, made his way to Byzas,
bringing thirty thousand Ethiopians with
him. And he was welcomed by Byzas with
much gladness of heart outside <across>
the sea at Chalcedon. And he gave numerous
presents to those who were with him, and
Phol approached Byzas and himself gave him
great honors and very great gifts in keeping
with kingly magnanimity.

4. And King Byzas took Chouseth the daugh-
ter of Phol, the king of Ethiopia, and from
her a daughter was born to him, whom he
named Byzantia after the name of the city,
and Romulus Armelaus, the king of Rome,
married her.

The disposition of the texts in the three main variants of the first East Slavic

version appears below:

46 B. GARSTAD, Apocalypse / Pseudo-Methodios, op. cit., 289.
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Troitskiy Khronograph
(ed. Vilkul)

Hellenic-Roman
Chronicle 1 (ed.
Istrin)

Hellenic-Roman Chronicle 2
(ed. Tvorogov)

Chapter 1.33:
Alexander at
the Sarapeum

IAKO CEPATIHWNE €CTh . €r0
K€ TO MCICALLIE. H BEAHKBIW
TPAAD BAAXOY MACTEPH .
nPMA'B}KNO PHAEND BEABMH

1AKO CG‘)AI'IMWN'L

€CThb. MOBEA'ENiE

Ke TPAACKCOE TAKO

BALLIE, AKO0KE MOREAS

A)\GICCANAP'IS. ABAAXY
o

Ke rpap, i AL W

o
AHH NPEBBIBALLIE.

Ao CepAnnon% €CTh, €roXKe ThH
ckaza. Moseasme eike rpasckoe
TAKO BALLE, AKOKE MOBEAS
A/\GI(CANA‘)'Z:. n CBATBAORAXY iKe
MACTEPH BEAHKBIH TPAA, TIPHAEKHNO
M BEABMH PHAEND M AeHb OT ANH
MPEBBIBAALLIE.

First Inter-
polated text:
Lineage from
king Phol

of Ethiopia
(indirectly
inspired by
Ch. 9 of Pseu-
do-Methodi-
os) (transla-
tion above)

H NPHAOKH WTOAB HMA
MAKHAONBH Bb CROE HMA .

H HAPEYE 10 ANEKCANA P

. REAHKAIA CAMB K¢
AACKCANBAS . NIOBEA'S BOEM
CBOMMB MOTORHTHCA NA
BPANb . HAALLETh BO HA LIPA
BOY3A . BB PPAAS BOY3ANTHIO
EROMBCKBIA CTPANDI . ROEA
KE B AOABA. MIPHHAE R
OY3ANTHIO . H BbIRLLH REAHLH
SPANT. MOBBAH AAEKCANAPD

- M NIOCAA € NeMOY' BOY'33,
3B TPAAA AAPBI . 11POCA

0y NEro MHPA . H AACTh
€MoY' B MOMOLIIL XPABPLING
CHANBIX . TO K€ 03B Liph
110 CMEPLTH AAGKCANAPORE .
OyBBEAARBAARD M’?'fh ero
AAoyM%InMAAoy HAOY Loy
M3B MAKMAONBH . BD

WeHNRA MOYPHCKOY 3EMAK .
BALLIE BO ABLIH 4>0AA USPA.
€(1>I/IWI‘I[>CICA . M NOCAARD BORA
H FGPbMANTICA CROET0 . NA
Mope B KOPABAHXS . MOATD

10 3A CA. 110 MOBEA'BHHIO

4>om\ LIEPA . RBAA KE ¢ Neto
Moy P A ThICALIA <f>o/\'1>
Liepb K¢ BOY'3B MOUMB 1 .
BAA €1 32 REHO . pHMB . AA
€610 PAAH BOAAPE PHMBCTHH
PHBBAKOYCA NA Hb : -
WAeKCANAp'L K BIEMB AAPHI
0y ROY3A LICPA. H MOY:KA
XpaBpbita NoHMB WrAE ®
PAAA . BOYBANBTHIA MbICAA
W AAPHH LICPH . 3¢MAA
MEPLCKBIR. H 0YCTPEMHCA
AACKCAHAQD KB RBCTOKOY

. M WTOAB MpeckovH Mope .
AKBI MAPAOYC . AEP30CTHIO
BOAA 3EMAID COYPHCKOY' .

H NPHLLIEA RS REAHKION
ANTHWXHIO .

NOT EXTANT

N npnaoikn oTToAs HMA
MakeAONHH BB CBOE HMA W napere
MM AAelccANAy'S geAHicad. M cam
YB0 AAEKCANAPS MOBEA'S RBEM
CBOMM POTORHTHEA HA BAHb:
HAALLE BO HA LApA By3a k2

rpaa, Baysanriio GB'L‘)W'LCICMA
CTPANBI. BaebAB ke B AoAHA

H NPHHAE B BvaanTuto. M BbIRLIM
BPANH BEAWLYS, H MOBBAH
A/\GKCANA‘)'Z:. W nocaa k Hemy
By3z n3 rpapa Aapsi, npoca y
NEMO MHPA, H AA €MY' MOMoLLIb
MYKA XPABPBI H CHAHNbI.

Tah Ke K\f:s LiAph, 110 CMepTH
AAGKCANAPOB'B, yB’EAABb MaTEph
€ro AAYMITHAAY, HAYIHY H3B
MaKeANHH B OTYHNY RO,

BB Mypbeicyto 3eMato BALLE Bo
ALUH OAR LiAPA, BBAA ke ¢ Heto
Mz 4000 9501\'1;. Lapb e Bysz
NOUMb 10, U BAA €H 3A B'EN0 PUMB.
Aa cero PAAH BOAAPE PUMCTHH
PHEBAAXYCA NA Hb. AACKCANAPD
e, BB3eM Aapbl ¥ Bysa uapa

H MYKA XPABPBI MOHMB, 0THAE OT
rpaAd EysANT’Bﬂ, MbICAA 0 AA‘)[)H,
LIAPH 3¢MAH ﬂf’bclcbm. W aBue
yeTpemuea A/\GKCANAP'Z: RBCTOKY;,
H OTTOAS MOpe NPECKOTH, AKbI
NAPAYCE, APBIOCTHIO BOKOA 3EMAI
C\ﬂ)cmfro. n MPHLLIEAD BB BEAHKYTO
ANTHOXHIO, MOCKIAALLIE BO MOCABI
K HIOAGOM, NIPOCA MOMOTH ' HbIX
HA I'IP’ECXNLI
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Appendix B: Text of Epiphanios of Salamis’ De Gemmis according to Anasta-
sios Sinaita Quaestio 40, edited by Tvorogov (1999), 104—105 (underlined are
the main differences with the /zbornik of 1073 text according to the manuscript
published by Morozov in 1880):

12 koABHY. I'Iocpfs,zs,n K€ NPBCHH KAMEND AAAMANHTD 3HAMENHA TROPA, HMEA 0AECHO
6 KAMENHH APATBIX, A oLIoee 6. OT HHXKe €cTb MEPRBIM KAMEND, HAPHLLAEMbIN
CAPAMOND BABHAOHCKBIM, YPEPMEND €CTh, AKBI KPOR'B. Paxkaerh e ca B RaARHAONTE
NA 3€MAH, AXKe 6CTh KB ACY?OM'A, MPE3PATHEN Ke €cTh, MMBA CHABI LIBACBNBIA BB
COB'B, HMBKE ABKYIOT BPATERE OTOKBI H A3BbI, OT KEAB3A BBIBANLIAA, NOMA3ANLYE.
E’Po?bm MA3HON, AOBP ke nave Ach)pAlccA KAMBIKA, PAKACT ke cd B MNazs rpaAts
MNABHCTEM. OCT‘)HMb K€ N0 BPATERNTBH OCA'B, NE PEPbRACND, HCYLLIAET 10 0BpA3Y' COK'B,
NB AKbI MA€o. NANOANHTD ke vALLA MNOrbI, 0CTPAM EAHKOKE XOLHET, TO NH MEPOLY,
NH T'BAOMB Ne oy ABeT. Na NOTPEBY e OT NEMO BIEMAEMOE NA O¥NBIA BOAB3NH H HA
BOANBIA TP AbI THEMO, H HKE €A NEHCTORY'IOT OT BHHA MOPCKAR. Tpe’r‘nn H3MAPATA'B,
3€ACND Y'BO €CTh, B MOPAX Y'BO HNAHHCKBIX KONANLIE BAPBAPH CBKYTh. Craa Ke ero
¢CTh AHLE RHABTH B NeMB. ‘l’e'rﬁep'rbm Ke AN(})pAlcc, 3BAO YEPMEND €CTh OBPA3OM.
BbiRaeT Ke BB KAAKHAONE ARRHHUCLEM, HiKe NApHLIACTEA A(}bpmcnn. TAAPOART e,
AKO Ne ACNBIO, N HOLIHIO OBP'ETAIOT H, H3AAAEYA BO, AKBI AYBAHLIA HAH AKbI {TAL
HEKPAMH MEMYETH H EAHND YAC HE MPECTANET. PazymeRLue Ke HMYLIHK €ro, AKO TBH
€CTh ANgjgpAlcc%, HHAY'T HA BAGCK €10 H OBPALLY'T H. NocHM ke KAL'EMH AFOBO MH3AMH,
AA OBBRHETD, BACCK €0 RN H3B CHAET. Marsim cAMcj:M?'b, BAMPAND €CTh, PAKACTD
Ke ¢a BB MINABM W BB écﬁuonun. Ochan K€, OTOKBI M NAMPBILIENHA LIBAHTD, ¢
MAEICOM MOMA3AEM 10 OLIPENBIM MBCTOM. M na rops, HiKe AANBIM MoveBro 3AKOND HA
KAMbBIL'E cAMcjmp'B rAATOAETCA BbITH. LLlecThIN, AcnHes, 3¢AeNs ¢cThb, OBPBTAET ke
€A NA YeTheX (PGPMO,A,ONTM pBICbI M NA AMA(})YNMMWBM Kvnp'n, TPeBE Ke €cTh BB
Enuanice. LLEAMBIM Ke, AYKKHNIB, AKbI yPepMeNb €CTh, OBPETAET Ke ¢A BB \'TPeNHH
BAPBAPH CYPHHCLIBH, H CICY(){N/IIO Ke, Po’r4>1; n AaBHHH. AA TY yBO BNYTPb BEAHKHA
Clcwj)mx B MYCThINK €CTh ACBPb BEAHKA 3BAO U PAYBOKA H PEAORBIOMB HERXOANA,
CTENAMH KAMENBIMH 0BOKAY' OPPAAHBLUMCA, AA TEM ¢ MOphI MPUHHIKCLLIM KOMY' AKBO,
AKBI ¢B CT'ENBI NEMOLINO AO3PBTH ANA ACBPH TBH, NB H 0T PAYEHNBI MPAK €CTh, AKbI
MPONACTS BEAMKA NEKAA. [oCbIAAEMHH K€ OT BAHKNHX TY LAPL OCYKAENNHLIM NYABMA,
BAKAARLLIE APHBLA H OAPABLLIE KOKA, CMELIY'T ¢ NOPbI OT KAMENHA B MPONACT L ACBPH TOA,
M NPUABNACT KAMENHE NA MACEX TEXB. OPI\H Ke Y'BO, B KAMENHH TOM KHEY'L}I€, NA BONH
MACHY'H0 CXOAAT B MPONACTh H BB3NOCAT APNATA, ANALLMM KAMENHEM. W erpa nasapar
OPAH MACO, KAMENHE OCTANET BPBXY MOpbI. OcyKACNHLM iKe, CMOTPERLLE, TAE 0pAH
BB3NOCAT MACO, H HAY'T, H TAKO CHH HAAB3Y'T KAMENHE M MIPUHOCAT. A\I(‘ICHN(J)’L HMAT
K€ A'BHCTRO CHLLE, NAMELHIEM BO NA Y'TAH OPHENDIA, CAM NE BPEKACTEA, NB YTAH bIFALLAET.
Ne TBvHI0 ke ce, NB B3eM NBKTO KAMBIKS H 0BBHB BB MONARHLLY NEKAKY H APBKA
PYIKOI0 NAAB YTABMH, CAM OT PYKY CH CBKKETD, NONABHLIA Ke BE3 BPEAA MPEBLIBACT.
Cngoc’m PAATOAIOT iK€, PAKAIOLIHM KENAM NA MOTPEBY €CTb. OcMbIM, AXAXHEB, AKbI
CHNb €CTh. Ospflsrrm’r Ke U TOro BB clcycjﬂsx TEXKE. OC’I“)HM Ke M NIOMA3ZAEM 110 AWLLY,
YCBIKANHE RBCTANAAET CKOPIIMHNO H EXHANHNH. AcRATBIN, AMe<)(>yc, AKbI NAAMENHE
3BAO, B MOPAX ke 0BpBTAETCA AYBHHCKBIX, NA KKPAMX MOpCKBIX. AecaThim, XP\[COI\Y(J)b,




Alexander in Jerusalem: Scribal Innovation and Biblical Propaganda in Kyivan Rus

AKBI 3AATO €CTh, OBPBTACT Ke €A BB KAAACTHEMb KAMENHH, YA KPAH APXHMGNHAM
BaRHAONCKBIA, RARHAON BO M IKAAAA3D ThH IKAMENBIH APXHMGNHAY NAPHLLAKOT. Oc'rpmulb
Ke ChIpHLIL BOAALIHM ¥PEBOMB PATHTEAD €CTh, PEKIUE LIBAHTEAD. HG?BbIH na 10,
BHPHAHOND H3BK)B \'BO €CTb. Boigaer yBo MpH BPE3EX MOpbl, HAPHLLAEMBIA TAWA.
K']‘Oi)bll/l Na 1O, ONYXHOND PY'¢ €CTb. OBP'B']‘AG’I‘b K€ €A W TB B TOHKE Mop's. B'BAxy Ke
IKAMENH CHH 0BA3YtoLjIe | 2 nAeMeNnH.
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